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 Love, Rebuke, and Accountability: Loving Other Jews in 2024 
 Sources inspired by Rabbis Aryeh Bernstein, Sharon Brous, and Marc Margolius 

 Levi�cus 19:16-18 
          

 Do not slander members of your people. Do not stand upon [profit by] by the blood of your 
 fellow  [Israelite]:  I  am    . 

          
 You shall not hate your kinsfolk in your heart. Rebuke your kin but incur no guilt on their 
 account. 

          
 You shall not take vengeance or maintain a grudge against members of your people. Love your 
 fellow  [Israelite]  as  yourself:  I  am    . 

 Ahavat Yisrael – What are the Parameters? 

 Maimonides,  Sefer HaMitzvot  , Posi�ve Commandments #206 

 That is that [God] commanded us to love each other as 
 we love ourselves, and that one's love and compassion 
 for one’s sibling be like the love and compassion for 
 oneself with regard to one’s money, one’s body, and 
 everything that is in one’s possession. If they want it, I 
 want it; and everything that I want for myself, I want 
 accordingly for them. And that is [God’s] exalted saying, 
 "love your neighbor as yourself" (Lev. 19:18) 

       
      

     
      
    .    

       
  .      

"       ".  

 Rabbi Menachem Mendel Schneerson z"l (Lubavicher Rebbe) 

 Brotherly love and harmony begin with the "great axiom of the Torah," namely, "Love your 
 neighbor as yourself." As my father-in-law, the Rebbe would say: Love of a fellow Jew should 
 even extend to a Jew on the other side of the world - even to someone you have never seen. 

 And when you have an opportunity to do a favor — materially or spiritually — for this Jew, you 
 should do it freely and with a joyful heart.… When there is harmony amongst Jews (in addi�on 
 to the harmony of a Jewish home — and preceding that, a Jew’s inward harmony — between 
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 his two inclina�ons), then there is peace and harmony in the en�re world — especially, "peace 
 in the land" — the Land of Israel. 

 Avot deRabbi Natan, Version 1, Chapter 16  (transla�on,  Rabbi David Kasher) 

 Hatred of [Human Beings]  . How so? This teaches that  a 
 person should not say: Love the sages, but hate the 
 scholars; or: Love the scholars, but hate the common 
 people. Rather, love all of them,  but hate the here�cs,  the 
 en�cers, the bad influences, and the traitors  …But  it also 
 says (Levi�cus 19:18), “You shall love your neighbor as 
 yourself; I am the Eternal.” [What is the reason? Because 
 I] created him.  So if he behaves as your people you 
 should love him. And if not, you should not love him…. 

      
      

     
      

[    ]    
  ושנוא את האפיקורסין
  והמסיתים ומדיחין וכן

  …    המסורות
  ( :  )  

[   ?  ]     
.   ואם עושה מעשה עמך  

  אתה אוהבו ואם לאו אי אתה
  אוהבו…

 Rashbam, commen�ng on VaYikra 19:18 
 R  av  Sh  muel  b  en  M  eir, c. 1085-c. 1158, Troyes, France 

 “Love your neighbor as yourself”:  They are your neighbor 
 if they are good, but not if they are evil, as it is wri�en, 
 “fear of YHWH is the hatred of evil” (Proverbs 8:13). 

  :    ו�אָהַֽבְתָּ֥ לְ�עֲ�֖ כָּמ֑וֹ�
    ,[ ]    

 " :    
.( :  ) "    

 An excerpt from  Judaism Is About Love,  by Rabbi Shai Held 
 The refusal to hide or look away is a manifesta�on of deep love. Faced with a world on fire we 
 will not grow calloused or indifferent, we will con�nue to care even when it hurts.  And so the 
 Jew is called simultaneously, “grateful for a world saturated with so much beauty,” and 
 “indignant at a world infused with so much suffering and injus�ce.” 
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 Tochecha 

 Talmud Bavli, Shabbat 54b 

 Rav, Rabbi  H  anina, Rabbi Yo  h  anan, and Rav  H  aviva taught: 
 Anyone who has the ability to protest against the people 
 of their house, but did not protest, is apprehended for the 
 people of their house; against the people of their city -- 
 they are apprehended for the people of their city; against 
 the whole, en�re world -- they are apprehended for the 
 whole, en�re world. 

  '      
…   

      
  ,     

 ,   ;    
  ;     
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 Rashi on the meaning of “rebuke” (commentary on Levi�cus 19:17) 
 Through rebuking him you shall not expose him to shame (lit., make his face grow pale) in 
 public, in which case you will bear sin on account of him (cf. Sifra, Kedoshim, Chapter 4 8; 
 Arakhin 16b). 

 Talmud Bavli, Yevamot 65b 

 Rabbi Il‘a said in the name of Rabbi El‘azar, son of Rabbi 
 Shim‘on: 
 Just as it is a mitzvah for a person to say that which will be 
 heeded, so is it a mitzvah for a person  not  to say  that which 
 will  not  be heeded. 
 Rabbi Abba says: [Refraining from speaking in that 
 situa�on] is a legal obliga�on, as it is said: 
 “Do not rebuke a scorner lest they hate you; rebuke a wise 
 person and they will love you” (Proverbs 9:8). 

'       
:  '    
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 Talmud Bavli, ‘Arakhin 16b 

 It was taught: R. Tarfon said, “I’d be shocked if there’s 
 anyone in our genera�on who can receive rebuke! 
 If someone says, ‘take that twig out from between your 
 teeth’, that person will say back, ‘take the beam out from 
 between your eyes!’” 
 R. El‘azar ben ‘Azariah said, “I’d be shocked if there’s 
 anyone in our genera�on who knows how to rebuke!” 

 ( ) :  "  :   
.        

  ' ,     
  ' ,   '   

'.   
:       
       

.   



  בס״ד
 May 11, 2024 

 Parshat Kedoshim 
 Congregation Shearith Israel 

 Page  4 
 Le�ers Between Gershom Scholem and Hannah Arendt 

 Gershom Scholem, 1946 le�er to Hannah Arendt 
 “I am a na�onalist and am en�rely unfazed by ostensibly ‘progressive’ denuncia�ons of a 
 posi�on that people repeatedly, even in my earliest youth, wrote off as obsolete…” 

 Hannah Arendt, 1946 response to Gershom Scholem 
 “How is it possible that someone can spend his life in the serious study of philosophy and 
 theology and … can present himself as a believer in an ‘ism’?” 

 Scholem, 1963 le�er to Arendt: 
 “There is something in the Jewish language that is completely indefinable, yet fully 

 concrete--what Jews call ahavath Israel, or love for the Jewish people. With you, my dear 
 Hannah, as with so many intellectuals coming from the German le�, there is no trace of it.” 

 Arendt, response to Scholem: 
 “  “How right you are that I have no such love…I have  never in my life ‘loved’ some 

 na�on or collec�ve…  The greatness of this people  was once that it believed in God, and 
 believed in Him in such a way that its trust and love toward him was greater than its fear. And 
 now this people believes only in itself? What good can come out of that?” 


